CHAPTER IL
THE vedanta AND ITS HEGELIAN OEITICS.1
professor Dvivedi, in his mtrodu-ction to the Mandukya TJpanishad2,
observes that the Indian advaita or Monism is—
<<r Nothing less than the synthesis of thought underlying the different
teachings of Indian Schools, and is truly that universal religion or
philosophy which embraces, within the ample folds of absolute unity,
the infinite variety of all shades of thinking .... India has
given to humanity the main outline at least of the whole of the
philosophy and religion of the world. This may appear to my western
readers an error of judgment, but it is no little consolation that in
this instance, at least, I err in good company."
This is, indeed, a bold assertion and the question is whether it is
possible to establish this position. It is no doubt true that eminent
thinkers like Sir William Jones, Mr. Colebrooke, Professor H. H.
Wilson, Schopenhauer, and Professor Max Milller have spoken highly
of the Indian systems of philosophy. Indeed, Schopenhauer
says:—
"From every sentence (oftheUpanishads of Veddnta) deep, original,
and sublime thoughts arise, and the whole is pervaded by a high and
holy and earnest spirit . . . . . In the whole world there is
no study so beneficial and so elevating as that of the Upamshads
(the Veddnta). It has been the solace of my life—it will be the solace
of my death. They are products of the highest wisdom ... It
is destined sooner or later to become the faith, of the peopled
Professor Max Mtiller, too, in his Lectures at the University of
Cambridge, spoke as follows —
^If I were asked under what sky tlie Iroman mind h.as mostly deve-
loped some of its choicest gifts, h.as most deeply pondered on the
^ This article originally appeared in.   559 and 649—659.
the^Eafit^a^

